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Abstract 

Nasarawa State had been enjoying peaceful and harmonious living with each other despite the various religions 

being practiced alongside each other. In the light of this, this work aimed at highlighting the advent, 

contributions and impacts of Islam and Christianity in Nasarawa State, the relations and interaction between 

Islam and Christianity, appraising where necessary and admonishing also; with suggestion made in order to 

foster a peaceful co-existence. In achieving these goals, a historical, comparative and descriptive method of 

research was adopted. This work concluded that the coming of Islam and Christianity contributed immensely to 

the growth and development of Nasarawa State. The people were also greatly influenced positively by the 

teaching of these religions (i.e. Islam and Christianity).  

 

1.0:  Introduction 

Religion is such a prominent feature in human society that it cannot be simply ignored. World history would be 

incomplete without reference to it. Religion is as old as man on earth and will, in all probability, remain on earth 

for as long as man remains on it. It has aided social progress, educational development, interpersonal and 

international cooperation as well as mutual understanding among people. On the other hand, religion has been 

the underlying force behind conflicts, civil as well as international wars, social stagnation or ever retrogression, 

discrimination, etc. This religion is a two–edged sword which can cut either way with serious consequences. 

 

It is a powerful and very delicate phenomenon which needs to be handled with the utmost caution. The effects it 

has produced in human society all over the world cannot be ignored. It has totally transformed the structures of 

societies, the lives of countless individuals and institutions all over the world. It has produced saints all over the 

world, men and women whose lives have been shining examples of human goodness, love, dedication and 

selfless service. Religion is interwoven with all aspects of human life: with kinship systems, economic and 

political institutions. Prior to the advent of what is called “the age of reason”, religion has been the chief support 

of the spiritual and moral values of life. It has shaped domestic, economic and political institutions.
3
 

1.2: Understanding Nasarawa State 

(a)  Geographical Setting: 

 Nasarawa State is one of the seven States that make up the North-Central geo-political zone of Nigeria. It has 

inter-state boundaries with Kaduna State to the North, the Federal capital Territory, Abuja to the West, Kogi and 

Benue States to the south and Taraba and Plateau States to the east. Its capital is Lafia. The state lies between 

latitudeso80-350 and longitudes 08 2f. It has a land area of 27,117 square kilometers (Approximate Landmass). 

It has a population of 1,863,275 (2006 census figures) with a population density of 65 people per square km. 

The state accounts for 1.3% of Nigeria’s total population. 

(b)  Climate: 

Nasarawa State lies within the Guinea Savannah region and has tropical climate, with two distinct seasons. The 

wet season lasts from about the beginning of May and ends in October. The dry season is experienced between 

November and April. Annual rainfall figures range from 110mm to about 2000mm. About ninety percent of the 

rain falls between May and September, the wettest months are July and August. The rain comes with thunder 

storms of high intensity, particularly at the beginning and towards the end of the raining season. 

 

(c)  Forestry: 

The predominant vegetation is grassland with forests along the river valleys. Nasarawa State is made up of plain 

lands and hills measuring up to 300ft above the sea level at some points. The highlands are around Nasarawa 
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Eggon, Akwanga and Wamba Local Government Areas, while the rest of the state lies in a lowland region, 

which is very fertile for agriculture. One of the important rivers in the state is River Mada, which passes through 

Gudi, Mada Station and Bassan Zerengi and flows into River Benue. Other rivers are Ayini   and Assakio. There 

are also natural ponds along the river valleys which make fishing one of their major occupations.
7 

 

(d)  Routes: 

Nasarawa State is served by a network of several roads. One of them is the Makurdi-Jos road that enters the 

state at the southern boundary of the state in Kadarko village. It runs through Lafia, the State capital, to 

Akwanga and out to Jos through Fadan Karshi in Kaduna State. From Akwanga, there is a road that leads to 

Abuja, the Federal Capital Territory, passing through Garaku in Kokona Local Government Area and Keffi. In 

Keffi, there is a cross road as the road from Kaduna through Kachia crosses that of Abuja to Nasarawa town, to 

Abuja and joins the major road from Abuja to Kokona. The Eastern Railway Line from Port-Harcourt, which 

got to Enugu in 1916, and Makurdi in 1924, passes through Nasarawa State from Lafia in 1925 and then to 

Kano through Kaduna. The railway stations in Nasarawa State are Agyaragu, Lafia, B.A.D , Mada Station, 

Langa-Langa, Gudi and Moroa River at the boundary with Kaduna State.
 

(e)  Soil: 

 The major soil units of Nasarawa Sate belong to the category of oxisols or tropical ferrugi nous soil. The soils 

are derived mainly from the basement complex and old sedimentary rocks. Lateritic crust occurs in extensive 

areas on the plains, while hydromorphic soils occur along the flood plains of major rivers. Loamy soils of 

volcanic origin are found around the volcanic cones in Awe. The hilly areas carry shallow skeletal soils.
9 

(f) Mineral Resources: 

Nasarawa State is one of the states in Nigeria that are blessed with a lot of mineral resources. It is in view of the 

abundance of these mineral resources that Nasarawa State was given the Slogan of “The Home of Solid 

Minerals.” They have barites in Azara, salt mines in Keana, Awe and Azara. We have Gypsum in Awe and 

Azara while marble is found in Toto. Galen, Tin, Gemstone, Nica Kaolin, columbite, and Limestone are also 

found in the state. Gold, Tantalite etc; all local government areas have at least one mineral resources. 

 1.3: Creation of Nasarawa State 

The perceived idea of domination and marginalization propelled the need for more States creation in Nigeria. 

The two dominant political parties in the zone at that time put forth different proposals for state creation. The 

National Party of Nigeria (NPN) wanted a Middle Belt State with capital in Akwanga while the Nigeria 

People’s Party (NPP) wanted Nasarawa State with the capital in Lafia. With the coup of 1985, this agitation 

died down temporarily only to resurface in 1996 when the Federal Government set up a committee to look into 

the demands for the creation of more states in Nigeria. The only difference was that while some wanted the 

capital to be in Akwanga, others wanted it in Lafia. The supporters of Lafia won the day thus, on 1
st
 October, 

1996 Nasarawa State was created with the capital in Lafia by General Sani Abacha.
11 

The state was first 

governed by Wing Commander Abdullahi Ibrahim as a Military Administrator from 7
th

 October, 1996----6
th

 

August 1998, Colonel Bala Monde took over as the second Military Administrator from 6
th

 August 199 the 

Local Government Areas into thirteen (13) namely: Lafia, Doma, Awe, Keana, Obi, Akwanga, Eggon, Toto, 

Nasarawa, Keffi, Wamba, Karu, and Kokona. 

The State is divided into three (3) Senatorial zones namely: Nasarawa West, Nasarawa South and Nasarawa 

North. The three senatorial zones are constituted by the following Local Government Areas. 

Nasarawa North:     Nasarawa South:      Nasarawa West  

Nasarawa Eggon   Lafia     Keffi  

Akwanga    Obi     Kokona   

Wamba     Doma    Karu     

                 Keana                       Nasarawa   

    Awe    Toto. 

1.4: Islam in Nasarawa State 

Data about the beginning of Islam in Nasarawa State is fragmentary and any attempt to trace it must take into 

consideration the diverse history (itself fragmentary) of the settlements of the various ethnic groups in the areas 

and their contact with Islam. To have a better understanding of how these ethnic groups embraced Islam, the 

researcher therefore, discussed it under the three senatorial regions. 

 

1.5: Islam in Nasarawa West Senatorial Zone 
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This zone is made up of five Local Governments Areas namely: Karu, Nasarawa, Keffi, Kokona and Toto. The 

coming of Islam to Nasarawa West Senaotorial Zone is traced to the coming of Abdu Zanga, a Fulani to Keffi 

from Yan Tumaki in Katsina State. Abdu Zanga used to visit Keffi to rear cattle. In 1802, he decided to settle 

down in Keffi in a place called Bagaji for about nine months before he moved to Kofan Kaura. Other families 

joined him and they built a village, with heavy stockade around it and they called it Keffi, which meant a 

stockade, or fenced settlement. 

 

After the settling down of Abdu Zanga in Keffi, being a Fulani whose concern was to rear his cattle only, the 

Emir of Zazzau (Ishaq Jatau 1782-1802) sent Muhammad Gani to Keffi. He conquered all the surrounding 

villages including Keffi and made them pay tribute to Zaria. Muhammad Gani did not just come only for 

tribute to be sent to Zaria, but he also influenced the people to accept Islam as a religion. His coming might 

have attracted the ethnic groups within this zone to accept Islam as a religion. 

 

The coming of Islam to Nasarawa Local Government was through the hand work of Umaru Makama Dogo 

who came from Ruma in Katsina. To make sure Islam succeeded among the traditionalists, he conquered the 

Igbirra people. The Bassa people broke up their kingdoms and destroyed the town of Panda.
17

 It should   

therefore be stated that the coming of Abdu Zanga, Muhammad Gani and Makama Dogo propelled the spread 

of Islam in the Western senatorial Zone of Nasarawa State. Their influence has made Islam to be a religion to 

reckon with in this Zone. 

 

Apart from these three persons, Arab Horsemen also came from the far North and fought with the Gade people 

of Nasarawa Local Government Area. The Arab Horsemen came with religious flag, and expelled the Gade 

people and their subjects to the south. These horsemen waged persistent wars against the Gade people.  The 

coming of the horsemen was purely religious, and it was Jihad. The aim of their coming was to ensure that 

Islam had proper foundation among the Gade people.   

 

1.6: Islam in Nasarawa North Senatorial Zone 

Nasarawa North senatorial zone comprises of Wamba, Akwanga and Nasarawa Eggon Local Government 

Areas. The Wars of Magaji Dan Yamusa among the Mada people of Akwanga Local Government was fought 

on two fronts: The Northern and Southern fronts. The Northern front war was purely for slave raiding and  

establishment of Islamic system of administration among the Mada people. On the Northern front, Magaji 

travelled from Keffi through Ninkoro to Bakin Kogi, then to Lele and   raided the surrounding villages from  

where he  captured a lot  of slaves to Keffi. Magaji and his men fought with guns and conquered Mada people 

in Bakin Kogi, Ninkoro and Lele. They would attack a village, disperse the people and adopt thier women and 

children into slavery in Keffi. On the Southern front, Magaji conquered Kurmin Tagwaye, Ancho, Gonje, 

Angwan Zaria and part of Buhar.
 

 

Islam among the Eggon people came through the appointment of Bashayi Dan Yamusa, the brother of Magaji 

Dan Yamusa as the District Head of Eggon Land in 1912. Bashayi Dan Yamusa hailed from Keffi, but his 

mother was said to be an Eggon
.21

 His appointment propelled the spread of Islam among the Eggon people 

which at the end of his reign, he had people among the Eggon people that accepted Islam as their religion. 

According to Omotosho and Hassan, “In 1912, Islam had made an inroad to the Eggon land”. This was when a 

Muslim, one Bashayi, whose mother was Eggon and father Fulani, from Keffi Emirate was appointed to rule 

over them.  

 

After the reign of Bashayi Dan Yamusa, it is also on record that some Hausa traders got attracted to Eggon 

Land during the reign of Idde Ebe, as the leader of Anzl clan. The economic boom then brought the Hausa 

traders, who visited him to seek protection and permission to trade with his people. In Alogani, the Hausa 

traders, as a result of their trading activities with the Eggon people introduced Islam to Idde Ebe and his 

Alogani people but unfortunately, Idde refused, because he was an adherent of African Religion. 

 

The refusal of Idde to accept Islam propelled the coming of the Emir of Lafia by name Abdullahi Dallah 

Dunama to Alogani in order to pay him a visit and probably to once again reintroduce Islam to him. The visit 

coincided with the birth of one of his sons called “Anyu Edo”. The Emir asked Idde Ebe to do him a favour to 

rename the child Abdullahi. Idde Ebe accepted the request and renamed the child Abdullahi Idde. As he grew 
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up, he became very close to the Hausa traders as a result of his name, and this propelled him to accept Islam. 

That was how Islam was accepted in Eggon Land.
24

 Alogani played a vital role in the coming of Islam to the 

Eggon people. Alogani also aided the spread of Islam to places like Agridbadu, Bakyano, Mad station, Gale and 

Nasarawa Eggon respectively. 

 

Islam came to Wamba as a result of mining. Among the miners, some of them practised Islam as their religion. 

When they came to Wamba for mining, they came along with their religion (i.e. Islam) from other parts of the 

country and they were able to convert the indigenes to Islam. Trade and mining played a great role in the 

Islamization of Nasarawa Eggon and Wamba Local Government Areas. According to Abdulkadir, “One of the 

most effective means of diffusing ideas, including those of Islam, was trade. One of these trade routes was the 

Fombina with Muri, Gombe, Buchi (Muslim areas) to Lafia, Kiffi and Nasarawa Eggon (Non Muslim areas). 

 

1.7: Islam in Nasarawa South Senatorial Zone  

Nasarawa South Senatorial Zone covers Lafia, Doma, Keana, Obi and Awe Local Government Areas of 

Nasarawa State. In 1978, Awe Local Government Area was carved out of Lafia. The areas were carved out of 

Agyaragu Districts leaving Lafia and areas like Shabu, Kwandere and Assakio to form Lafia.
27

 The origin of 

Islam in Lafia is traced to a group of Kanuri people from Borno led by one Dunama, believed to be the son of 

Mai Ali  

 

Bin Haji Dunama. They left Borno through Kano, Zaria and Bagaji near Keffi to first settle in Shabu.  

 

The settlement of Dunama with his people in Shabu never went well with the Gwandara ethnic group; as a 

result, they left Shabu for a place called Nene the site of the present Doka quarters of modern Lafia. Dunama 

died in 1809 and was succeeded by Musa who subdued the Koro (Migili) Gwandara, Mama and Aike 

(Onkwoi), found in Wamba and parts of Akwanga. Musa’s subjugation of these areas brought Islam to the 

knowledge of the people. Though Musa’s subjugation of these groups might be principally political, but the 

consequent Islamization of the areas is quite evident.
29

 It is expedient to note here that Islam had been adopted 

as the religion of the majority of the leading figures in the Borno Empire during the reign of Mai Idris Alooma 

(1571-1603) He furthered the cause of Islam in the country by introducing Islamic courts, building Mosques 

and setting up a hostel in Mecca, the Islamic Pilgrimage destination for Kanuri’s.
30 

The introduction of Islam to 

Nasarawa should not be a thing of surprise, Borno can be described as one of the places that gave birth to Islam 

in some Northern parts of Nigeria, which Nasarawa State is not an exception.  

 

It was said that Islam became so tainted by Local Alago that one Salihu Buzu, a Katsina Malam who came to 

Lafia presumably in search of his mother whose whereabouts was not known, decided to settle there to prevail 

upon the people to revert to the faith of their forebears. He organized the building of a Mosque on the site of a 

shrine. This was made of Zana mats. In Sarki Abdullahi time, the present mosque was built on the same site. 

 

The Alago people came into contact with Islam with the coming of Muslims who came to Keana to exchange 

their horses and slaves for salt and antimony. Also some legends from Keana claim that the Osana (Chief) 

Ozegyai, from Century 1776-1789, was exiled to Wukari where he killed a lion that was troubling the city and 

had defiled the harvest warriors of the Jukun. Consequently, the Aku of Wukari agreed to the request of the 

Osana to help him return to his kingdom, which he did in company of seven Kanuri warriors who were 

probably Muslims and were believed to be refugees in Wukari from Kaigama in Borno. Also, the Alago court 

had a very early and good relationship with the Islamic Sokoto Caliphate. Although the 20
th

 Osana (King) of 

Keana on the invitation of the Caliphate via Bauchi, was known to have been given the Islamic praying beads, 

a Silver kettle for ablution and a Caliphate Flag; all of which were symbols of authority from the Islamic state, 

which today form part of the treasures in the  coronation items. 

 

1.8: Impacts of Islam on Nasarawa State 

Islam is an ideal religion because of its claim universality just like Christianity. Islam became the fundamental 

basis for socio-political values and organization. It influences and informs conception of identity, authority and 

legitimacy. Islam was the only available ideology in the 19
th

 century West Africa for vast Multi-ethnic state, 
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which Empire builders used.
33

 The influence of Islam in the lives of people in the world and in Nasarawa state 

propelled the need to look into impact of Islam on the people of Nasarawa state.  

The researcher now looks into the various aspects that Islam has made an impact in the lives of the people. 

 

1.9: Reduction in Traditional Practices   

Islam, being the first of the religion to arrive at the area of Nasarawa state, contributed to the reduction of many 

traditional practices even among peoples that have not embraced Islam. It is noted that the Muslim period 

between 1820 - 1930 of salt production in the Awe areas saw the obliteration of the pagans’ salt rites of the 

Jukun and their replacement with Islamic approved supplication.
34

 Islam indeed played a role in the reduction of 

traditional practices in the state. People who are adherent of traditional religion let go of the religion with the 

coming of Islam into the state. Before the coming of Islam to Nasarawa state, the main religion of the people 

was Traditional Religion. But with the coming of Islam some adherents of the Traditional Religion abandoned 

Traditional Religion and opted for Islamic Religion. One thing we should note is that, they were not converted 

to Islam forcefully but willingly and through their friends and relatives who accepted Islam on its inception.
35 

 

2.0: Administration and Politics 

Islam has impacted a lot in terms of provision of administration in what may be termed as Islamic kingdoms and 

in providing models for non-Muslim sovereigns. The case of sarki Keana commended by the colonial 

administration (Resident) for providing satisfactory administration even better than some Muslim leaders is a 

good example of even the early times.
36

 The administration  and politics of Islam has indeed influenced the 

system of administration of the people in the state. This is not only seen in Nasarawa state. A Muslim believes 

that holding a political office should be a responsibility accountable before God one  

 

day. In view of this, he/she is guided by Islamic rules to do what pleases Allah. This system of administration 

was what aided indirect rule system in Nigeria during the colonial period. 

 

2.1:  Economy and Industries 

The Economic/commercial and industrial enterprises of the Muslims have greatly impacted on the non-Muslim 

population such that Nasarawa state in generally can be described as a state of very enterprising people.
37

 We 

have to also, note that, Nasarawa state attracted Muslim traders because of the availability of mineral resources 

in the state. It is true that Islam had a well organised system of economic/commercial activities. The spread of 

Islam in Nasarawa state can also be attributed to trade activities of the Muslim traders. 

2.2: Architecture, Dress and other Aesthetics 

Islam has no absolute dress of its own but it emphasizes sufficient covering of the body, particularly for women 

and in that respect it accommodates dressings of different traditions as long as the Islamic requirements are met. 

But the outer gown (Ar.  Burdah Hausa; Alkyaba) and the turban are significantly associated with the dressings 

of the Messenger of Allah (S.A.W). Thus, they are considered as Islamic dressings and indeed Sheikh Usman 

Danfodio was concerned with the turban. In this wise, impact of Islam on the dressing of the chiefs is most 

significant and glaring.
38

 

 

Muslim and non-Muslim chiefs are hardly different when dressed in the alkyaba and the turban. The Muslim act 

of dressing influenced the adherents of Traditional Religion, and today, even the Christians are also influenced 

by the Muslim mode of dressing. The mode of dressing in Nigeria is patterned along the Islamic culture. In the 

remote past, it was possible to identify the Nigerian Muslim by their mode of dressing. In recent times, however, 

the Muslim style of dressing has been adopted by non-Muslims to the extent that mode of dressing is no longer a 

distinctive feature of Muslims except in some rare circumstances. 

Education:  Abdul Zanga and the Fulani who founded Keffi were Muslims. So, they came along with the 

Islamic system of education. The young ones received Qur’anic instructions from ‘Malam’. Mostly at night 

while during the day, the children went about their duties of herding and household work. Teachers came from 

Zaria and Kano to teach for a period of time before returning home, students who wanted to further their studies 

would go to Zaria or kano.
40

 Students were sent to Keffi from far places like Wamba, Andaha, Auchi and 

Bajinba, near Makurdi. Keffi became a great centre of learning. With the introduction of primary schools, 

Islamic education was integrated into the primary school curriculum. Arabic teachers were employed to teach 

the pupils.
41
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In almost all the towns of Nasarawa state, the traditional almajiri system of education is found among the 

Muslims. It is difficult to get numerical data. However, example will be cited from two almajiri schools in Keffi 

town, the school of Chief Imam of Keffi and that of late Imam Malam Ali. It is on record that, in these two 

schools one thousand (1000) students got to the level of titibiri (Adolescent), 225 got to the gardi level (having 

completed memorization of the entire Qur’an), while 3245 students got to the level of alaramma (able to write 

the entire text of the Qur’an), 
42

 The students in these categories, across the state, cut across ethnic groups. But 

most of them are children coming from the villages to town in search of Islamic education and some are not 

even from Nasarawa state, but from far and wide. Example of such students coming can be seen in Doma in a 

place called Tudun Wada.
43

 

The act of given these children Islamic education really helped in remodeling the children’s attitude towards 

their parents at home and the society at large. This act of teaching, inculcated in the children morals and values 

of the society and it also helped them in their pursuit of Western education as the case may be.  

Medical 

Islam also impacted in the lives of the people medically. The establishment of voice of Islam Hospital, in Bukan 

Sidi, Lafia, has made a great impact on the lives of the people. The Hospital employed people which serve as a 

means of empowerment. The hospital treats the sick people equally without minding their religion etc. This 

hospital has really touched the lives of the people in the state, or tribe and up to date the hospital is still touching 

lives in the state. 

The coming of Islam to Nasarawa state contributed immensely by touching lives of the people positively; indeed 

we can say that with the coming of Islam  to Nasarawa state, things have changed for good, and it gave the 

people a new dimension about life, it added value to the lives of the people in the state.  

 

2.3: Christianity in Nasarawa State  

The history of Christianity in Nasarawa State dated to the second decade of the 20
th

 Century. In fact, great 

mission expansion that reached the state came with the consolidation of British rule in Nigeria. Before the 

advent of Christianity, the area was predominantly traditional. The evangelization of the area was done by a 

united effort of Christian Church. This effort was tagged as “Sudan Mission”, a union of effort of evangelical 

Christian of all denominations organized to meet the spiritual needs of the Sudan. Some of the Missions 

included Sudan interior Mission, Sudan United Mission, Roman, Catholic Mission, Church Mission Society, 

Baptist Mission, Lutheran Mission and Sudan Interior Mission now Society for International Ministries 

(SIM).
45

 

 

The Sudan Interior Missions was one of the missions that became very active in the area that is now Nasarawa 

State. They began evangelizing mission among the Gbagyi people of Karu Local Government Area in 1902. 

They built a Bible School there, in 1906 where the evangelists, mostly Gbagyi people were trained and became 

local Missionaries among the neighbouring communities Viz: the Nupe, Gwandara, Afo, Bassa, Gade and 

Southern Kaduna/Zaria groups. The region was named Birnin Gwari District Church Council. The name was 

later changed to the association of Evangelical Church of West Africa (ECWA), in 1954. 

 

The Sudan Interior Mission also got to Nasarawa State through its station at Pategi. The Mission was first 

established at Karu. Karu was rich in history of Gbagyi Church dating since 1911. Also record shows that Rev. 

Yepwi one of the surviving and oldest Gbagyi converts today was converted to Christianity in 1911. According 

to Dogara, “Yelwa in Nasarawa Local Government Area was opened to Christianity in 1934.” From Yelwa, 

Christianity spread to places such as Abaji, Rubbochi, Tawari, Nakuse, and they became important Christian 

Mission Centres.  

 

Turaki buttresses that “Yelwa Mission Centre in South Gbagyi land of Benue Province was opened in 1934 by 

Rev. and Mrs. J.T  and Rev. T.A Brown. This area according to him was predominantly filled by African 

Religion adherents, but with the increasing Muslim influence, the area was opened for the coming of gospel.
48

 

Christianity brought with it a new religion that was to replace the people’s religion (i.e. African Religion).The 

Sudan Interior Mission in an attempt to reach the state with the gospel adopted both direct method of 

evangelism and the use of local people, hence the introduction of education and medical care. The Missionaries 

proceeded to learn the languages of the people which they saw as a necessity and vehicle for conversion. Dogara 

further buttresses this point by stating that “The Sudan Interior Mission primary schools were established in 

towns such as Karu, Diko, Nakuse, Rubbochi, Yelwa and Tawari to facilitate the propagation of Christianity and 
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for educational advancement in the land.
49 

 Turaki adds that: “Karu and Diko were the main education centres. 

Karu Bible School was established in 1937, and primary schools were also established at Angwan Takpa in 

1954, Nakuse 1964.”
50

 Education and Medical care are some of the factors that enhanced the acceptance of 

Christianity in Nasarawa State. The Missionaries study the people and know the problem they are facing, with  a 

view to solving  it and facilitating the spread of the gospel; by giving them education and free medical care, 

while in the process of teaching the people or rendering of free medical care, they also ministered the gospel to 

them. 

According to Turaki: The Medical centres were also established to cater for the health of the converts and to 

serve as avenues for the spread of the gospel. The main Missionary medical work and services were primarily 

tools for evangelism. They gave mission a very good opportunity to take the gospel of Christ into the hearts of 

the Muslim Emirates and Some resistant adherents of African Religion. 

Medical care that the Missionaries used as a means to have access to the people indeed resulted in the rapid 

increase of converts to Christianity. This could be one of the reasons why Christianity is also a force to reckon 

with in Nasarawa State. 

 

Records show that in 1911, Mr. Hosking of the South African Branch of the Sudan United Mission began work 

in Keana. The South Africa Branch was incharge of  North of the Benue down to Mada Hills Region, which at 

that time was a closed territory by reason of the turbulent nature of the tribes. Sudan South Africa Branch was 

established in Keana. After a short time, Mr. Hosking died of yellow-fever however; a number of other 

Missionaries arrived Keana to continue with the work. They included Mr. and Mrs. Brailford, Mr. and Mrs. 

A.S. Judd, Rev. Hepburn and Miss J.N. Ayliff. Miss. Ayliff in a short time translated Saint Marks Gospel into 

Alago language.
52 

 

The success in Keana made Mr. Judd to launch out in search of other suitable places. This took him to Randa 

among Ninzom land where he established a mission station between 1916 and 1920. He built a school there, 

where Christian Religious knowledge was taught. Those who followed Hosking from Keana to Northern part 

of Mada Hills Region started Randa Mission Station first in 1920, while Mission Station in Wana, Ancho, 

Wamba, Aloshi, Kanje, Kagbu, Murya, Obi and Ayu were also established in the same year (1921).
53 

As 

Missionary work progressed in Randa, the District Officer of the then Akwanga Native Authority who was 

based at Wamba invited Rev. Hepburn in 1920. This resulted in missionary works among the Eggon people, 

Hepburn and George Dawson visited Lizzin Lafia in Eggonland and in February 1920 they opened a school for 

young people. In September I920 the name Lizzin Lafia was changed to Wana. Also according to records, Dr. 

Standby, a medical doctor rendered medical services and opened a leprosy unit in Wana and in 1928 a 

dispensary was established in Aloshi.
 

 

Sanderson left Wana for Lafia, from Lafia the gospel message was taken to the Migili (Koro) tribe at Guiney 

and Gida Alusa. However, in 1935 Sanderson went back to Wana where he established and translated Saint 

John gospel into Eggon Language.
55

 With the arrival of Mr. Graham and Miss Wood in Wana in 1935, Rev. 

Hepburn visited Wamba and within twelve months he was able to visit Kwara, Chessu, Kango, Gitta, Manger, 

Marshai, etc. In 1940, five people were converted (Tanze, Dogon Yaro, Inji, Shammah and Sago). The mission 

then opened a station at Kango under Rev. W. Hopkin and W. Adam in 1941.
56

 Mr. Adam established a 

leprosy centre in Aloshi in 1945, and with the arrival of Mr. Davey in Aloshi, more buildings were constructed. 

And in 1948, Aloshi became the headquarters of the Sudan United Mission operating in the Southern division 

of Plateau province now Nasarawa state. 

 

2.4: Impacts of Christianity on Nasarawa State 

The coming of Christianity into Nasarawa State also had great impacts on the lives of the people in Nasarawa 

state. This impact was what the missionaries used in getting or converting non-Christian in the state. Impacts of 

Christianity on the lives of the people will be discussed below. 

1. Medical Services 

No doubt, Christianity reached Nasarawa state through the help of Sudan United Mission. The coming of the 

missionaries also led to the opening of a medical centre in Alushi, in Nasarawa Eggon Local Government. In 

1944, a leprosy settlement centre was established at Alushi in order to assist those they ministered to, who were 

also sick. They also opened two antenatal clinics in Alushi and Muriya. In addition, there are over thirty (30) 
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clinics spread in rural areas.
58 

The medical service rendered by the Christian Missionaries in Nasarawa State 

has greatly affected people’s lives. Also speaking on the medical impacts of the Christian Missionaries in 

Nasarawa State, Efuna has it that: 

One of the lasting impacts that the missionaries made in  Nyankpa land was the introduction of Western 

Medicine in treating many diseases and afflictions that had affected the land. Missionaries taught people 

preventive methods of avoiding diseases such as environmental cleanliness, physical hygiene and good diet. 

They established dispensary, clinics and leprosariums in mission stations and sub-stations. Such centres were 

established in Kwoi Berde and Gitata. 

2. Agriculture 

The agriculture sector was not left out of the impact Christianity made in the lives of the people. The 

mechanized system of agriculture introduced by the missionaries helped the populace to boost harvest today. 

Crude methods are on the decrease and some of the people have engaged in large scale farming and applied 

mechanized system of farming.
60 

To boost agricultural activities, Hepburn as a missionary brought trees and 

planted them among Eggon people. He taught the people how to rear animals such as pigs, goats etc. He also 

brought in ground nut seed, soya beans etc.
61

 This could be why Nasarawa State is outstanding in farming and 

rearing of animals.  

3. Education 

The missionaries established literacy classes where the people came together to learn how to read and write and 

in the process, they presented the truth of the gospel to the people. The Missionaries opened primary school in 

Kagbu in order to educate the people on how to read and write.
62

 Christian Religious Instructions Centres were 

established. They were later developed to become primary schools. Then there was a need for post-primary 

school institution for secular education, so Mada Hills Secondary School came into being in 1968 and another 

one in Lafia in 1999, located in Azuba. In Alushi, a medical Auxiliary Training school was established on 3
rd

 

March, 1964. The school grew up to become Community Health Training School in 1982 and was renamed 

and equipped to become School of Health Technology (SHT) in 1987.
63 

4. Social Life 

The coming of the Christian missionaries really has impacted on the social lives of the people of Nasarawa 

State. People lived in round huts and mud houses, but with the coming of the Christian missionaries and 

education that the people acquired, their ways of doing things changed and they were influenced and cultured. 

Today, the people no longer live in huts, rather they live in modern houses.
64

 The Christian Missionaries 

impacted on the lives of the people who before the coming of Christianity were using animals’ skin, while 

others were half dressed but with coming of the Christianity, the missionaries brought modern clothes to those 

who changed from traditional religion to Christianity. They brought modern shoes and food which today are 

rampant in the state. According to Efuna; Missionaries also affected the social life of the Nyankpa people. 

From half naked or poorly dressed people, the Nyankpa gradually adopted the use of clothing which improved 

them socially. Today, male pitah is virtually anachronistic and out of stock in most Nyankpa homes Extended 

family units of typical Nyankpa homes gave way to unclear family structures as individual conversions, social 

habits were also improved which included personal hygiene and education also enhanced status of the people 

greatly.
66 

 

5.  Religious Impact 

The people of Nasarawa State generally believed in the existence of a Supreme Being, one God who is called 

different names by different peoples. They believed and view God as being somewhere far beyond the sky and 

is the ultimate cause of the world, fertility, rain, health, and every good thing.
67

 Before the coming of 

Christianity into Nasarawa State, the people  were adherents of Traditional Religion and Islam. But with the 

coming of Christianity, things changed. The coming of the Christian Missionaries affected the practice of the 

traditional religion. People who were adherents of traditional religion let go of their religion and accepted 

Christianity in place of Traditional Religion and this led to the fading away of Traditional Religious activities 

in the State.
68 

Speaking on the impacts of Christianity on the traditional religion. Makpu writes: 

The religious impact of Christian religion has permanent effect on Mada people of Akwanga Local 

Government. Today, the Traditional Religion has little or no room in the minds of the majority of the people. 

Most Mada people have forsook Traditional Religion and fully adapted the new religion and its teaching. 
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With the wide spread of Christianity in Nasarawa State; today, little presence of Afrelists, It is obvious that the 

coming of Christianity affected the practice of Traditional Religion among the ethnic groups. This is why only 

little is said about Traditional Religion. 

 

2.5 Religion and Political Manipulation  

Religion manipulation by politicians exists side by side with the practice and religious dispositions of the 

people. The three major religions in Nasarawa State goes a long way in defining political trends. It is no lie that 

there is an incontrovertible connection between politics and religion, while the role that these religions play in 

politic is debatable; the nexus between the two concepts has been established for long.  

Christianity, Islam and African Traditional Religion are not bad in their purest form, and do not make people 

good or bad, but in the contrary, it is being used by politicians as an instrument of oppression and deceit. Both 

Islam and Christianity had played the role of influencing and manipulating the political life of the people in 

Nasarawa State. These can be seen in all facet of political life of the people; the three dominant allow for 

interaction between religion and politics and as such allows for manipulation of the political process through 

breeding of religion sentiments among the people. 

Religion cannot be separated from the way of life of people, and as a culture to adherents of the different 

religions; it dictates and govern the totality of life from the cradle to the grave. All aspects including political 

interest, economic considerations, social values and interactions are often given religious connotation or 

interpretations from the Holy Book in the case of Islam and Christianity.  

It is therefore pertinent to observed lucidly that manipulation of political process has been embedded into the 

fabric of the society due to religious consideration and interpretations as observed above. Nasarawa state is not 

excluded from this manipulation of political process is predominant in Northern part of Nigeria, especially the 

north central were we have a chunk of adherents of the two major religions living in the same geographical 

space. The large concentration of people of different faith in Nasarawa State has in no doubt gone a long way in 

shaping their political ideology.     

 

Conclusion 

It is obvious that the coming of Islam .and Christianity have really impacted the lives of the people in the state. 

These impacts of Islam and Christianity were some of the reasons why the state experienced growth in its 

agricultural production, change in its social life, education and social benefits. One thing that we should also 

note here is that the two religions (i.e. Islam and Christianity) never had confrontation with each other, but 

rather, they influence the lives of the people positively.  
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